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Wo unto them that call Evil Good, and "Good 
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Evil; that put Darkneſs for Light, and Light 
for Darkneſs ; that put Bitter for Sweet, and 
Sweet for Bitter, TOO An 23 


is too obvious to every one, how much Vice 
and Wickedneſs, of all Sorts, abound among 
us. This general Corruption of Manners is, 
no doubt, in a great Meaſure to be imputed 
- to wretched Miſtakes and Prejudices. Thoſe 
Ky by NE. 9 are e arg and 3 
mu exceedin g a deprav 
of Thinking; by Lonfeugding F * Vice, 8 
covering over Vices with the Appearance of com- 
mendable Qualities: The Influence of Principle, be- 
ing thus added to the Force of Inclination. 
However, therefore, unable we may be to remedy; 
other Sources of Vice; we may, at leaſt, do ſomes 
thing towards the Amendment of Sinners; if we can 


effectually convince them, That there is a fix d and 


« unchangeable Difference betwixt moral Good and 
« Evil: That Virtue has a natural Tendency to the 

« Happineſs and Welfare, Vice to the Hurt and Ruin 
e Concithons, why Jenny tom eentent 
If by oncluſions, ji tau /n from evident 
Principles, we cannot eech recancile the Hearts 

of Sinners to the Commands of God, and to the Yoke 
of the Ren we may 0 Ho „that N 
judices they entertain, againſt the Divine Govern - 
ment a6, he , ad Yrppnicaly 8. a SAS 
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Good and Evil, to oonfound Virtue with Vice. 
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mends, are in their own Nature good; even tho? 
they were not enforced by ſuch additional and en- 
ing Obligations. 17 | 
ds, alſo, it will plainly follow, that they who 
up againſt evil Doers, and join together in uſing 
| . only romoting 2 Reformarion 
of Manners, are moſt aſcfally-and laudably imployed: 
Their Endeavours, ſo far as they are influenced by 
ſincere and well- conducted Aims at this valuable Pur- 
poſe, are exceeding beneficial to human Society ; and 
may be ſo even to Sinners themſelves. 
For which Reaſons, being call'd to preach before 
the Societies for Reformation of Manners ; I could not 
think of any more proper Subject for me to inſiſt 
5 77 „ than the Eſtabliſhment of that Principle, 
which both contains the beſt Juſtification of their 
Deſign, and is the Foundation of the moſt proper 
4 ur to perſuade Sinners themſelves to comply 
with it: Namely, © That there is a natural and un- 


A; 


cc alterable Difference betwixt Moral Good and 


c Evil; even ſetting aſide the Conſideration of all 
c Laws, either human or divine.” | 

An Attempt of this Nature is the more requiſite ; 
becauſe there have ariſen in theſe latter Days Scoffers, 
walking after their own Laſts ; Revivers of the Schemes 
and Cavils of the ancient Scepticks, and worſt Sort 
of Epicureans ; a Set of Men who, not fatisfy'd with 
attacking the Principles of revealed Religion and 
Chriſtianity, have ſet themſelves to oppoſe the com- 


mon Principles of natural Religion itſelf, acknow- 
ledged even by Heathens ; nay, have endeavoured 


in a bold, and at the ſame Time a ſhrewd and artful 
Manner to; overturn the Difference betwixt moral 


To 


of God as arbitrary Impoſitions, againſt the Yoke * 
of the Redeemer as a grievous Burden, are altoge- 

ther groundleſs: Seeing thoſe Things which God re- 
quires of us, and which the Love of Jeſus recom- 
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js CES. 
To ſuch as theſe may the a and Denuncia⸗ 

tion in my Text be juſtly applied. d to them, 8c. 
Where, by the Compariſon that is hinted betwixt 


thoſe who, in Life and Manners, call evil good, and 


good evil: and thoſe who pur Darkneſs for Light, 8c. 


it is plainly intimated, | 7 
6c That the Difference betwixt Good and Evil in 


c Life and Manners, is in itſelf as fix d and certain; 


cc ag. the Difference betwixt Light and Darkneſs, a 


cc bitter and ſweet Taſte: the one no more depends 


te upon the mere Will and Pleaſure of any than 
cc the other. 71 . 
This Principle I am now to endeavour, by divine 
Aid, to illuſtrate. And that I may ſet the Evidence 
of it before you in the cleareſt Manner I can; let 
us endeavour to fix the Meaning they can be ſuppoſed 
to have, who deny or call in Queſtion the natural 
Difference betwixt Good and Evil in the Manners 
of Men. It cannot, ſurely, be to aſſert, © that there 
6c is no Difference at all, in the Nature of Things, be- 
& twixt one Kind of Temper and Behaviour and ano- 
ce ther: For /ome Difference betwixt theſe evidently 
ariſes from the obvious and undeniable Difference be- 


twixt the Objects of Senſe themſelves. *Tis certainly 


obvious, that if Pleaſure and Pain are naturally and 
unalterably different, the Actions which cauſe the 
one, and thoſe that cauſe the other, together with 
the Diſpoſitions and Affections from which ſuch Acti- 
ons naturally flow, muſt have as fix d and unchange- 
able a Difference betwixt them: If Life and Death, 
if Health and Sickneſs, are in their own Nature diffe- 
rent Things; ſure, wounding and healing, killing 
and preſerving Life, muſt be as different Actions; 

Love and Hatred as different Affections. | 
To 3 ſuch Things as theſe, can ſcarce be ſup- 

poſed to be the Meaning even of thoſe who call in 
Queſtion the Difference betwixt moral Good and Evil: 


| but their Intention, I ſuppoſe, myſt be to maintain; 


& that 


— 


6.) | 

ee that there is no 650 natural Difference betwixt 
cc theſe evidently different Kinds of Affections and 
Actions, as that the ens can. be call d good, and the 
© tber evil ; in any. other Senſe, than as the one is 
c Obedience to the Laws of ſome ſuperior, the otber a 
cc Tran{preſſion of them.“ 


Hut, let us ſee again, what can be the Meaning of 


this. Is it, © that it is in itſelf indifferent, with 
4 Refpe& to others, what Way we are affected, or 
% behave towards them? Or is it that it is indiffe- 
gc rent ta one's ſelf, how be is affected, or behaves 
ce towards his Neighbours and the Publick ? 

But, certainly, it cannot, with any Face of Pro- 
bability, be maintain'd; that one Kind of Temper 
and Behaviour is not in its ow]n Nature good, and ano- 


ther #, towards our Neighbours and Society. — 


it be faid to be indifferent to, our Neighbours, whether 
we do them good or ill; love them, or hate them? 
to Society, whether we be well or ill affect 

ed to its Intereſts; whether we behave towards it, as 
2 good or an ill Affection directs. This, ſure, is too 
plain a Caſe to admit ot any Diſpute. M 
Ihe main Strength, therefore, of thoſe who deny 

the natural Differences betwixt moral Good and Evil, 
i they can be ſuppoſed to have any, muſt be reckon- 
ed to lie here. „ | | | 
Allowing that different Actions and Affections 

& of ours have a different Tendency to the Good or 


Hurt of others, or of Society; yet, what is that to 


< us? How are we obliged to conſult the Good of o- 
& thers, and of the Publick ; or to refrain from do- 
& ing them Hurt, if we can compaſs our own private 
& Advantage that Way ? þ e971 ba 

In Life and Practice it is very obvious, that the 
ſtrongeſt Oppoſition to ſuch a conſtant. Exerciſe of 
kind Aſſections, as is moſt beneficial to others and 
Society, ariſes from an apprehended Self-intereſt inter- 
frring with them; from an Apprehenſion — ul 
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a deliberate View, apptove of : And'in fine. 


Natural page of Parents towards their Offspring, 


C99 
acting otherwiſe, we coffulr our own good, and en- 
joy our private advantage, however others: may 4 
fer by it. 
hes. therefore, of the greateſt Importance i in 
this Argument, to ſhow, - 
That it is not indifferent to ourſstves how we 15 
affected, or how we behave towards others and the 


+ Publick ; but the ſame Temper and Conduct which is 


be or them, is likewiſe beft for ourſelves, and tnoſt 
2 to our true Happineſs and We 
For which Purpoſe let us conſider, 


I. To what Temper and Conduct ſome Natural 
Affections of our own Hearts would lead us 
II. What Temper and Conduct our own Minds, on 


III. What Temper and Conduct, in the whole, a 
moſt conducive to our trueſt and greateſt Enjoyment. 


1. Let us conſider what Temper and Conduck, ſome 
Natural Affections of our on Hearts would lead 


us to. 
feel at the 


Leet us reflect on the pain we natural 
very firſt, in beholding any Fellow. oreature in great 
Diſtreſs; the Joy we naturally conceive in beholding 
others happy ; the Inclination we find in ourſelves 


_ oft-times to afford Help to others, when Occaſion of- 


fers; the Senſe of Gratitude we naturally feel on our 


| firſt receiving a conſidetable Obligation: Let us re- 


flect on what we may have felt or obſerved of the 


eſpecial 2 Goa their mioſt tender and helpleſs, which 
at the Time is their moſt troubleſome; Condi= 


. Are not all theſe evident Symptoms of fortis 
ill to others, natural to our Frame? 
Some there may be, indeed, who, by habicaallly 4 
N Pak, Ives to the Gorernitwnt of ſotne vi- 
pleat alions, o or barrow Sclfifltnets, eee 
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(8) | 
in 4 great Meaſures all ſuch ſocial Feeling in theths 
ſelves ; and tis no Wonder if ſuch as theſe be a- 


framed to own any Movements of the Heart to be na- 
rural, which they are willing, and even at Pains, to 
diveſt themſelves of.; and averſe to allow of any greas 


ter Portion of Kindneſs and Goodneſs among Men, 
than they care to cheriſh in themſelves. But what 


ſhould induce others, who are under no ſuch Byaſs, 
to belyztheir own Hearts; and explain away their 
moſt natural Affections, by reſolving them into a 
Train of Reflections, they are not conſcious to them- 
ſelves of when they feel them? Unleſs it be an un- 


accountable Fondneſs for an Hypotheſis, which is 


liked for its fancied Eaſineſs, being imagin'd a pret- 
ty Knack of reſolving all the Movements of the hu- 
man Heart into one fingle Principle: for ſuch is the 
Tale of ſome modern Philoſophers, :. © When we ſee 


cc others happy, or in Pain, we immediately imagine 


ce the Caſe our own; and tranſporting ourſelves, by 
c. a Sort of imperceptible Magick, into their Cir- 
cc cumftances, tis for ourſelves merely we feel the 
cc Joy or Pain, which we flatter ourſelves ariſes from 
* a ern for others : Parents conſider their young 


cc ones as Parts of, themſelves (no Doubt, the brute 


Creatures do ſo too) and ſo their Affection for them, 
ce and Concern about them, is a mere Exerciſe of ſelf- 
% Love. Curious Philoſophy ! might theſe ingeni- 
ous Gentlemen be but allowed the uncommon Privi- 
lege of coining Natural-Hiſtory ; but if not, | 

may appeal to every one, whether the Senſe of 
Joy he has in beholding others happy, or his ſympa= 
thizing Pain in viewing their Diſtreſſes, are not 
frequently obſerved to ariſe as immediately in his 
Heart, upon diſcerning the Symptoms of their Hap- 
pineſs or Diſtreſs, as any other Affection ariſes imme- 


diately, upon its proper Object being preſented to 


us? Whether the Senſe of Joy or Grief, by Way of 
Sympathy, is not oſt- Times eyidently perceived to 
prevent 
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themſelves ? 
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4, | oY 
prevent any Reflection on his own Caſe ; and even to 
dwell for ſome Time upon the Mind, before it is 
heighten'd by ſuch a Reflection, as that the Cale of 
the Perſon we ſee in Joy or Pain might be our own.? 


And, how ſhould the Imagination, that the Caſe of 


the afflicted Perſon may be our own, when we know it 
is not, give us any Concern for another ; eſpecially 
ſuch a Concern as we don't ſeek to get rid of, but by 


removing the Calamity of another that rais'd it? 


What ſhould hinder us, after the firſt Uneaſineſs 
ſuppoſed to ariſe from the Imagination of the Caſe 
being our own was over, inſtead of feeling any ſym- 

thizing Pain in another's Calamity, to uſe the 

iew of it rather to give an Acceſſion to our Joy, 
that the Caſe is otherwiſe with us? We may, indeed, 
find ourſelves obliged ſometimes to ſuppoſe our- 


| ſelves in the Caſe of the afflicted, in order to pive 
ow 


us a more lively Senſe of what he feels, and 
heavy the Diſtreſs lies upon him: But, certainly, it 
will not follow from this; that a Sympathy, which 
requires no more to raiſe it than a full Lenſe of ano- 
ther's Diſtreſs, is a Concern rather for aurſelves than for 
him. Again: does not the Indlination to afford Help 
to others, exert itſelf ſometimes as immediately, upon 
Occaſions for it preſenting themſelves ; as any other 
of our moſt natural Appetites and Inclinations ? Is it 

ot a moſt. natural Movement of the Heart, in all 
diſintereſted Caſes ? Nay, is it not often felt to over- 
come .an apprehended Self-intereſt ; and make us 
forget a Concern for ourſelyes ; particularly on Oc- 
caſions of ſudden Danger to others? In fine, is not 
the Natural Affection of Parents towards their 
Children oſt- times felt and ſeen to prevent Reaſon | 
and out-run Deliberation ? Is it not frequently exer- 
eiſed in the ſtrongeſt and moſt tender Manner, withs 
out the leaſt Thought of heir Children being Parts of 


Z > 


* . — 
HE — 


— ov — 


235 — 


— —— 
——— " % ——— 
—— — — — 
2 -- » 


SG — — 2 as —— 
— — — - >” —- 4 my, 
— — > - a — 
—— x "Sei tn en rn bo on Woh 


— — 
- 


1 


Satisfaction, and to be ſought out of mere Se 
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SC)... | 
Tis ſtrange to obſerve what Pains ſome are at to 
reſolye every Affection of the human Heart into, ei- 
ther a raſh and haſty, or a cool and deliberate Selfiſh- 
neſs : Nor can I think it would be any Thing more 


abſurd and unaccountable, if one ſhould take it in 
-his Head to reſolve our Self- love into ſocial Affection. 


Sure I am, that oft-times the Reliſh of theſe Enjoy- 
ments, which are reckon'd moſt to belong to == 

love, 
ariſes more from ſomething of a ſocial Senſe, and 
ſome Reference to others, either real or imagin'd 
Sharers in them, than from any TR elſe: And the 
groſſeſt Treſpaſſes againſt the general Welfare of hu. 
man Society, and thoſe Crimes that are moſt hurtful 
to particular Perſons, will be found commonly ow- 
ing more to a narrow and miſguided ſocial Affection, 
an Attachment to the Intereſt of ſome particular So- 


ciety with which one is connected, either by his 


Circumſtances, or by Choice, than to mere Self-Inte- | 
reſt. And who is there that would not gain any Ad- 
vantage to himſelf, rather wirhout than wich the Hurt 


of any other, if he thought it might as certainly 


and eaſily be compaſs d either Way; and was equall 
free from any Apprehenſion of Danger to himſelf, 
in either Caſe. e glad | 
Now let us conſider what is the evident natural 
Tendency of thoſe kind Affections, of which ſuch 
plain Symptoms are to be. diſcerned in our own 
ts : Whither would they lead us, if they were not 
checked by other Paſſions ariſing from, or cheriſhed 
by, Apprehenſions of Intereſt ? And, ſeeing the 
Good and Welfare of others is the Immediate and di- 
rect Object of theſe Affections; their natural Bent, 
unleſs by ſome foreign Influence reſtrained, muſt be 
after the higheſt Pitch, and greateſt Extent of that 
Good: Love worketh no Ill to one's Neighbour ; but muſt 
prompt us to do all the Good we can ; and lead 


us to a hearty Good-Will to all Mankind, nay 5 
| the 
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the whole Syſtem of rational Beings; and a go 
Affection to an univerſal Adminiſtration, by which 
we conceive tho general Happineſs is ſecured. Tis 
indeed of the Nature of this kind Affection, as appears 
by ſeveral natural 2 of it, that it be more 
l exerciſed towards thoſe to whom we have 


ſpecial Opportunities of doing Good, thoſe wittr | 


whom we are join'd by peculiar Ties: And this is 
very agreeable to the univerſal Extent of it; for it is 


by being kind more particularly to them, that every 


one moſt directly contributes, in his Place, to the 
eneral Welfare; provided always that this ace 
indneſs be exerciſed agreeable to an univerſal = 
will, and no peculiar Ties make us forget the com- 
mon Ties of Humanity. | e 
From what has been ſaid on this Argument, we 
may conclude, that we gratify 4 natural Inclination 
of our Hearts, in doing Good to others ; as well as in do- 
ing well for ourſelves : That we run crols to a natural 
Bent of our Hearts, in neglecting to do Good, or in 
doing Hurt to others; as well as in neglecting what 
belongs to our own Welfare, or doing Harm to our- 
ſelves. Which of theſe two Affections, Self-love or 
nevolence, tis beſt for us to gratify ; need not be 
a Queſtion, unleſs they are inconſiſtent and come in 


Competition; Nor is there, in Reality, any Place 


for it; if theſe two Affections, conducted by juſt 
Views of what belongs to our own and other Men's 
Welfare, are perfectly harmonious, and are beſt gra- 
tified together. And whether this is not really the 
Caſe, may afterwards appear. But, let us now 
conſider, | 5 


II. What Temper and Conduct our own Minds, 
on a deliberate View, approve. | 

In like Manner, as no ſooner the Eye opens and 
turns upon certain Figures, but they pleaſe as beau- 
tiful; ſo, the Eye of the Mind no ſooner opens 
| upon, 


Satisfaction, and to be ſought out of mere Se 
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*Tis ſtrange to obſerve what Pains ſome are at to 
reſolve every Affection of the human Heart into, ei- 
ther a raſh and haſty, or a cool and deliberate Selfiſn- 


neſs : Nor can I think it would be any Thing more 
abſurd and unaccountable, if one ſhould take it in 


his Head to reſolve our Self- love into ſocial Affection. 


Sure I am, that oft- times the Reliſh of theſe Enjoy- 
ments, which are reckon'd moſt to belong to 3 

love, 
ariſes more from ſomething of a ſocial Senſe, and 
ſome Reference. to others, either real or 1magin'd 
Sharers in them, than from any wirws elſe : And the 
groſſeſt Treſpaſſes againſt the general Welfare of hu. 
man Society, and thoſe Crimes that are moſt hurtful 
to particular Perſons, will be found commonly ow- 
ing more to a narrow and miſguided ſocial Affection, 
an Attachment to the Intereſt of ſome particular So- 


ciety with which one is connected, either by his 
Circumſtances, or by Choice, than to mere Self-Inte- | 


reſt. And who is there that would not gain any Ad- 
vantage to himſelf, rather wirhout than wich the Hurt 
of any other, if he thought it might as certainly 
and eaſily be compaſs'd either Way; and was equall 

free from any Apprehenſion of Danger to himſelf, 
in either Caſe. | 


Now let us conſider what is the evident natural 


Tendency of thoſe kind Affections, of which ſuch 
plain Symptoms are to be diſcerned in our own 
Hearts : Whither would they lead us, if they were not 
checked by other Paſſions ariſing from, or cheriſhed 
by, Apprehenſions of Intereſt ? And, ſeeing the 
Good and Welfare of others is the Immediate and di- 
rect Object of theſe Affections; their natural Bent, 
unleſs by ſome foreign Influence reſtrained, muſt be 
after the higheſt Pitch, and greateſt Extent of that 
Good: Love worketh no Ill to one's Neighbour ; but muſt 
prompt us to do all the Good we can ; and lead 
us to a hearty Good-Will to all Mankind, nay 0 
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the whole Syſtem of rational Beings; and a good 
Affection to an univerſal Adminiſtration, by which 
we conceive tho general Happineſs is ſecured. *Tis 
indeed of the Nature of this kind Afection, as appears 
by ſeveral natural Symptoms of it, that it be more 
1 exerciſed towards thoſe to whom we have 


ſpecial Opportunities of doing Good, thoſe wittr 


whom we are join d by peculiar Ties: And this is 
very agreeable to the univerſal Extent of it; for it is 


by being kind more particularly to them, that every 


one molt directly contributes, in his Place, to the 
2 Welfare; provided always that this 1 
indneſs be exerciſed 2 to an univerſal - 
will, and no peculiar Ties make us forget the com- 
mon Ties of Humanity. Fe. 
From what has been ſaid on this Argument, w 
may conclude, that we gratify 4 natural Inclination 
of our Hearts, in doing Good to others; as well as in do- 
ing well for ourſelves : That we run croſs to a natural 
Bent of our Hearts, in neglecting to do Good, or in 
doing Hurt to others; as well as in neglecting what 
belongs to our own Welfare, or doing Harm to our- 
ſelves. Which of theſe two Affections, Self-love or 
nevolence, tis beſt for us to gratify ; need not be 
2 Queſtion, unleſs they are inconſiſtent and come in 


Competition; Nor is there, in Reality, any Place 


for it; if theſe two Affections, conducted by juſt 
Views of what belongs to our own and other Men's 
Welfare, are perfectly harmonious, and are beſt gra- 
tihed together. And whether this is not really the 
Caſe, may afterwards appear. But, let us now 
conſider, | | 


II. What Temper and Conduct our own Minds, 
on a deliberate View, approve. _.. 

In like Manner, as no ſooner the Eye opens and 
turns upon certain Figures, but they pleaſe as beau- 
tiful; ſo, the Eye of the Mind no ſooner opens 
upon, 
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upon, or is preſented with the View of certain Acti- 


ons, and the ſymptoms of certain Affections; but we 
approve cf one Kind, as fair and amiable; condemn 
another, as foul and deform d. The good and kind, 
the generous and grateful, the pious and devout Part 
(eſpecially where the Devotion partakes moſtly of 


Love and Reſignation to the Perfection of Goodneſs 


and Wiſdom) is always approv'd; and the contrary 
condemn'd. 


Ihe good Character may indeed have the Ap- 


rance of its contrary ſo artfully caſt on it, that 


the Mind may be miſled to condemn it; and the 


bad one may be ſo diſguiſed with the Appearance 
of Goodneſs, that the Mind may be drawn to ap- 
prove it: And tis only this Way that the Judgment 
of the Mind can be miſled; tho' by Intereſt, or 
the Force of Paſſion, or Habit, one may be led to 
act contrary to the Judgment of his Mind, But 
Goodneſs, or the Shew of it, always gains the Ap- 
probation of the Mind, appears amiable, and is 
view'd with Pleaſure: And nothing elſe can render 
2 Character amiable. 5 
No Circumſtances of Diſtreſs can deface the Beauty 
and Amiableneſs of that fair and engaging Character 
in which Goodneſs is the prevailing Quality: On the 
Views ſupports itſelf under 
a Cloud ; nay, ſhines with a peculiar Luſtre amidſt 
ſurrounding Calamities. There cannot be on Earth 
a more engaging Sight, than to behold a good Man, 
ſteadil — up to that Character amidſt the 
greateſt Diſtreſſes; maintaining a noble Struggle 
with adverſe Occurrences ; and holding on his well- 
choſen Courſe, amidſt the hardeſt Trials! How na- 
tural is it to be intereſted in ſuch a Character; and 
mare in all his Sufferings ! Yet, tho' we could with him 
more proſperous, we would not have him ſo at the 
Expence of foregoing one Title of his ſteady Vartue 
but would rather ſec him as he is, than in a — 
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eaſy Condition with ſuch a Lok to his Character. On 
the other Hand, is not ſucceſsful Villany always be- 
held with Abhorrence and Indignation? | 
Suppoſe we neither receive nor expect, the leaſt Be- 
nefit from the Exerciſe of the good Man's Virtue; 
ſtill we behold it with Approbation: Such amiable 
Characters pleaſe, not only when ſeen in Life, and in 
our own Time; but even when barely repreſented 
to the Fancy ; or read of, as having a long 
ago, and in remote Corners of the World. Nay, 
our having received the greateſt Benefits, will nor 
make the Character of him who beſtows them ap- 
pear amiable, unleſs as it gives us a View of Good- 
neſs in his Nature and Diſpoſition, exciting him to 
this Beneficence ; if otherwiſe, and we know that 
he beſtows theſe Benefits from ſome ſiniſter Principle, 
or out of mere Regard to Self-intereſt, we ſhall not 
efteem him, even while we than him. Nor will our 
receiving I Hurt, make the Character of 
him who produces it appear odious, unleſs the Miſe 
chief he does appears to us to proceed from Hatred, or 
ſome Paſſion contrary to Goodneſs Nor would our 
being conſiderable Gainers by one's Wickedneſs and 
Knavery, hinder us from condemning the ill Cha- 
rater : Tis a common Saying in ſuch Caſes, that 
People love the Treaſon, but hate the Traitor; but the 
real Fact would be more exactly expreſs'd by ſay- 
ing, That they love the Fruits of the Treaſon, but hate 
the Treaſon itſelf ; ſeeing 'tis for no other Reaſon they 

hate the Traitor. 
Goodneſs is always amiable, according to the De- 
gree and Prevalency of it in any Character. Tis 
therefore 1n the higheſt Degree amiable, in its ut- 
moſt Perfection: Nor can we imagine a greater Per- 
fection of Beauty, and a more proper Object of the 
higheft Delight, than © a Being | 
ghty- 


„in whom 
and 
Om: 


ff and unalterable Goodneſs is join d with Almi 


£4 I 
* Omnipreſence ; who o the fair and unſpotted 
& Original and Pattern of Goodneſs ; and the Foun- 
j ce tain of all Good.” So that the higheſt Love of God is 
0 the proper and natural Exerciſe of this Principle, the 
lt Love of Goodneſs. | 79 
Thas Senſe of the Beauty and amiableneſs of Good- 
18 neſs muſt particularly prompt us to ſtudy what is 
v0 thus fair and amiable in ourſelves ; and avoid what is 
ugly and odious. This Senſe of Beauty and Detor- 
mity in Life and Manners, as it has a particular Re- 
i to our own Affections and Actions, is commonly 
1 called CONSCIENCE : For, at the ſame Time that 
lt we are conſcious to ourfelyes of what paſſes in our 
jolt Minds and what we do, and naturally have ſome Re- 
i membrance of it, and Reflection upon it afterwards ; - 
wt this Conſciouſneſs and Reyiew naturally preſents to 
us our "Temper and Actions, under an agreeable or 
odious Appearance. This Senſe of Beauty and De- 
formity in our own Affections and Actions, ſecretly 
admoniſhes us what to do, and what to avoid; and 
therefore was by the noble Ancients conſidered as an 
inward Monitor; and repreſented as the governing 
Principle in our Frame: And *tis with Reſpect to 
this inward Monitor, that the great Apoſtle of the 
Gentiles ſays, Rom. ii. 14, 15. That, the Gentiles 
which have not the Law, do by Nature the Things con- 
' #ained in the Law ; and theſe having not the Law, are 
& Law. unto themſelves : Which ſhew the Work of 
the Law written in their Hearts; their Conſciences alſo 
bearing Witneſs, and their Thoughts tbe mean while ac. 
cuſing, or- elſe excuſing one another. Thus has the 
wiſe and good Author of our Frame given us more 
zmmediate Notices what to do and avoid; than thoſe 
1 that are got by Deductions of Reaſon, by Maxims 
itt and Rules form'd as the Reſult of a long Train of Ar- 
" — : And hence it is, that many Men's firſt 
| houghts are their beſt, in theſe Matters; thoſe 
bl Nictates of their Conſciences, which preyenta delibe- 
E cas Regs: at 
* 


| „„ 
rate Enquiry, are ol more juſt than thoſe 
Concluſions that are the Reſult of a Deliberation, on 
which Appetite or miſtaken Intereſt have a great In- 
fluence. And Conſcience not only dictates to us 
what to do or avoid; but prompts us to what is 
Good, and reſtrains us from what is Evil; and 
makes continual Efforts to govern and direct our 
Conduct: Tis a plain and obvious Indication of this 
Effort of Conſcience; that it naturally interpoſes 
its Judgment, without our ſetting ourſelves delibe- 
rately to conſult it; nor will it ſuffer us to act con- 
trary to its Dictates, without checking and reprov- 
ing us, and rendering us uneaſy ; till, by repeated 
and even violent Struggles with it, and a Cuſtom of 
diſregarding it, Men ſtifle and ſuppreſs thoſe Checks; 
and, even thus, the moſt abandon'd are not able to 
ſilence it altogether. ' i | 
From all this, tis evident, that we act contrary to 
our own Senſe of Things, and render ourſelves de- 
form'd and od1ous to ourſelves ; when we a& contrary 
to the Bent of univerſal Benevolence, or of Love and 
Reſignation to the Deity, Let us now ſee, 


III. How the Matter ſtands with Reſpe& to our 
Intereſt, rightly underſtood ; and whether chat 
would not likewiſe lead us to the ſame Temper 
Conduct which kind Affections prompt us to, 
which our Minds approve as fair and amiable ? Whe- 
ther the moſt extenſive Goodneſs, and Self-love con- 
ducted by juſt Views of our beſt Enjoyment, are not 
perfectly harmonious ; and tis only the Report of 
deceitful Spies that can raiſe a Difference, or Diſſen- 
ſion, betwixt them. & CERES A, 
However forward many are to make their Eſtimate 
of Happineſs from the viſible Affluence of out- 
ward Means of the Gratification of Senſe and Appe- 
tite; yet this Way of Reckoning is no leſs falſe, than 
tis commonly unfavourable to Virtue, Methinks a 
5 very 


a very eaſy Reflection on our own Frame, or eren a 
flight Attention to our Experience, might ſuffice to 
convince us; that our Happineſs depends far more on 
the Temper of our Minds, and what we are ourſelves, 
than on our outward Poſſeſſions, and what we have; 
and our greateſt and moſt ſteady Joys ariſe rather 
from our inward Affections, than from the greateſt 
Abundance of outward Things: And pray, of what 
Worth tous, is the largeſt Poſe/ion of outward Things; 
but according to the inward Enjoyment they afford 
us? But the Foundation of any. inward Enjoyment 
muſt be laid in the Temper of the Mind itſelf: A 
Mind ruffled and diſcompoſed will mar our Pleaſure 
of any Sort; and render us uncapable of any Enjoy- 
ment, had we ever ſo great an Affluence of the out- 
ward Means of that Enjoyment. 4 

It may, perhaps, on a ſuperficial View of the 
Matter, be thought; that, as we are Creatures en- 
dowed with various Paſſions and Appetites, our great- 
eſt Enjoyment muſt ly in the gratifying of them 
all ; or, if we cannot gratify them all at once, tis 
beſt to follow the Sway of any of them that chances 
to be uppermoſt, without giving ourſelves the Trou- 
ble to bring them under any Government, but — 
mitting their free and unconfin d Courſe, without 
Controul ; and they may be indifferently reckon'd 
happy, who pleaſe themſelves in the Gratification of 
any of them; nor is there any Rule for diſtinguiſh- 
ing in this Caſe, ſeeing Men's Taſtes of Enjoyment 

fer. But, the very obvious Obſervation, © That 
ce all our Appetites cannot be gratified at once; and 


ec that the indulging ſome, and to a certain Pitch, 


cc unayoidably interferes with the gratifying of 
cc others; muſt lead us to be ſenſible of the Neceſ- 
ſity of ſome Rule in this Caſe. For, let it be al, 
lowed that, as no natural. Paſſion was form'd in vain, 

are all to be gratify'd, as far as they can con- 


diſtently; Vet, les Taſtes differ as they will, I * 


i (Ct 5 — 
je will hardly be denied by any one, who reflects ever 
ſo little on his on Experience; that the gratifying of 
ſome Appetites and Affections affords him greater Sa- 
tisfaction than gratify ing others, which have perhaps 
been felt equally ſtrong, but in complying with which 
he has found himſelf miſerably diſappointed of the en- 
joyment he promiſed himſelf. This very Obſervation. 
muſt lead us to this Rule in gratifying our Appetites; 
that “ if we would have any ſettled and laſting Enjoys 
« ment, and have the greateſt Satisfaction we can 
« in Late, we muſt guard againſt indulging any one 
« Appetite or Paſlion; ſo as to .iriterfers with ano- 
« ther. which will afford us greater and more laſt- 
« ing Enjoyment.” To keep this due Ballance a- 
mongſt our inward Affections, muſt be the — me- 
thod for the Happineſs of Life. Paſſion and Ap- 
ite are in themſelves but blind Guides; and we 
all be oft-times and groſly deceived, if we Dede 
what is beſt for us, by the mere Strength of Deſire, 
or Affection. Thoſe natural Appetites which lead us 
after the- Things that belong to our private Ad- 
vantage, are no Doubt, good and uſeful, when con- 
ducted by juſt Views of what belongs to our Welfare; 
but if we permit them to ſwell to the utmoſt Pitch, 
and take their fulleſt Swing, without any Direction 
or Controul, they will fruſtrate their proper Purpoſe 
with Regard to our own Welfare; and will work in- 
to Paſſions perfectly unnatural ; being ſuch as con- 
duce no-more to our private Advantage, than to the 
Good of others ; bur the ſtronger they grow will the 
more effectually _ inward Sources of pe 
Diſturbance and Diſtreſs to us; ſo that in the Iſſue 
this fancied Liberty will introduce the moſt wretched 


It would therefore be well for us; if, inſtead of 
imploying our chief Care about the Happineſs of 
Lite, in enquiring what outward Things are beft for 
us (by the Rule of being moſt ſuitable to our Aps 
petites ) and eagerly 38 after them; "= _ 
oo owed 
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ſtowed more of our Ns in conſidering what Appe- 
tites and Affections were beft for us to-cheriſh in our- 
{elves ; and would heartily bend our Endeavours to 
improve theſe in our Minds, and be more conſtantly 
imployed in exerciſing them. „ 
If there are certain Affections which, in their own 
Nature and Exerciſe, 2 ä 
(1.) Afford the greateſt ĩmuard Enjoyment; - + 
. (2.) Put us in ſpecial Circumſtances of Advantage, 
for obtaining the moſt conſiderable  ourward Means 
of Satisfaction ; and, 4 e coke, 
(3.) Preſerve our Minds in that Diſpoſition, which 
is requiſite to give us a Reliſh of any Enjoyment: 


Ik, on the other Hand, the impairing ot this Tem- 


per, or the Prevalency of a contrary one, tends to 
give us inward Pain and Diſturbance ; and renders us 
uncapable of Enjoyment, even amidſt the greateſt 
Affluence of the outward Means of it: ad £1451 

Then, it muſt always be our true Intereſt, to cheriſh 
and exerciſe that Diſpoſition which is the inward 
Foundation of ſteady Enjoyment ; and to check and 
cure every Branch of that Diſpoſition which is the 
inward Source of Woe and Diſturbance, - - _ + 
Leet us then enquire, _ __ S 
(..) What Affections they are, the Exerciſe of 
which affords the greateſt inward Enjoyment? And 
may I not appeal to all who, haye ever felt in them- 
ſelves any Thing of the Exerciſe of kind and ſocial 
Affections, Love, Compaſſion, Generoſity or Gra- 
titude ; whether the Exerciſe of them is not natu- 


rally accompanied with the greateſt Delight? They 


afford an original Joy, which does not require any 
preceeding Pain to raiſe it, or give it a Reliſh. The 
Pleaſure of thoſe Paſſions which reſpect our private 
Advantage is, in a great Meaſure, confin'd to the Gra- 


tification of them; they give us Pain, when we can+ 


not gratify them: But, even when Love and Com- 


paſſion are unſuccelstul, itil we are pleaſed to cher | 
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- . 
them . and prevailing in our Hearts: And} 


even when theſe kind — lead us through a Series 
of Anxiety and Concern, Pity and Sympathy, there 


is a ſecret Pleaſure attending thoſe Diſturbances ; we 


hug and indulge them, and are unwilling to be de- 
prived of them any Way, but by a Joy ariſing from 
the Succeſs. of thoſe for whom we were concern'd, 
the Relief of thoſe whom we pitted: © Far more are 
cheſe Affections delightful when ſucceſsful ; when 
we actually afford Help and Succour, beſtow Benefits, 
and {| — Happineſs around us. The more lar 


and — che Exerciſe of the kind Affections is; 


the greater is the Joy accompanying it. How great 
the Joy of a . and — good Afotion 
to the univerſal Well of the whole Rational World; 
eſpecially if, from a Perſwaſion of the Care of an 
Univerſal Governour, who is perfectly Wiſe and 
Powerful, as well as Good, we are ſatisfied that this 
general Happineſs i is ſecured and taken Care of, a- 

idſt all Changes and Revolutions, and all ſeeming. 
or partial and temporary Mixtures of Evil in the pre- 
ſent imperfe& and unfiniſhed State of Things! What 
Joy muſt this naturally afford a good Man! What 
chearful Reſignation mult it inſpire, as to every Thing 
that belongs to his own particular Intereſt for the 
preſent, which is ſwallowed up in the Univerſal 
Good, in which he is ſatisfied he ſhall find his own 


| greateſt Enjoyment ! What Delight and Joy does the 


devout Mind feel, in contemplating and — — the 
amiable Perfections of God; eſpecially, when thus a- 
nimated to form his own Mind, an Conduct more 
and more after the Model of that exalted Pattern of 
moral Excellence. How delightful to view His exten- 
ſive Goodneſs; to contemplate the Wiſdom of His 


Conduct; to conſider one's ſelf as a true Member 


and Subject of His Kingdom, and under the Care 
of that Imig hty 3 What Delight does the ge- 
nerous Heart: feel, in S the Joys of others, and 


ding 


/ 


4. » 
beholding them happy ; eſpecially, when tis by his 
own Means, and when he receives a new and repeat- 
ed Senſe of Happineſs from the ſymptoms of that 
Joy himſelf has produced! Tho? we leflen our Share 
of outward Things by communicating them; yet 
the Enjoyment is heighten'd by this Participation. 
Such are the Satisfactions that immediately accompany 
the Exerciſe of kind and pious Affections. 

This Pleaſure 1s exceedingly heighten'd by the 
1 of the conſcious Mind, and by the fair 
and amiable Appearance of theſe good Affections. 
The Pleaſure of kind Affections is not confin'd to the 
immediate Exerciſe ; as the Pleaſures of Senſe, for 
the moſt Part, are; but remains in the Mind; and 
returns every Time we review the amiable Affections, 
every Time we look back on the good Actions done. 
What Tranquillity and Enjoyment ariſes from Peace 
of Mind * Can we imagine a greater, and more 
Ready Joy, than flows from a conſtant Series of eaſy 
and ſelf-approving Reflections, in which Vanity and 
partial Fondneſs have no Share; but that Temper 
and Conduct the Mind approves in one's ſelf, would 
be equally .approv'd where-eyer beheld : What fur- 
ther Satisfaction muſt it afford the Mind of a good 
Man, that, as a Conduct ſo beneficial and ſo amiable 
tends to procure a fair Reputation, and recommends 
to general Eſteem ; he is conſcious to himſelf of the 
deſery'd Eſteem and Love of others; he enjoys, not 
their feign'd Applauſes or partial Commendations 
but their juſt Eſteem, their hearty Love and Grati- 
tude ! What a ' tranſcendent Del ight to look upon 
himſelf as approv'd by the great and good Governour 
of the World, who loves Goodneſs and Righteouſneſs ! 
The very Conſciouſneſs of acting under the View and 
Approbation of fuch a perfect Judge of Excellency 
by _ Actions are juſtly weigh'd, what Joy muſt 
It aJlord 8 450 
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Such are the inward Enjoyments of a good and 
ious Mind. But, let us confider, Þ © 

* (2.) What Circumſtances of A kind 

or obtaining. the 
moſt conſiderable outward Means of Satisfaction. 
Religion and Virtue not only allow us, but oblige 
us, to uſe all Merhods of — for procuring 
outward Advantages, that are conſiſtent with Piety 
and Goodneſs > And theſe honeſt Arts are found, in 
Experience, to be the ſureſt Ways of thriving ; when 
Violence and Oppreſſion are ſoon diſappointed of 
their Purpoſe, and no Arts of Fraud and it can 
hold out long*. Piety and Goodneſs alſo afford a 
peculiar Security for the peaceable Acquiſition and 
Poſſeſſion of outward Things; as they tend to pro- 
cure us the Good- will and Aſſiſtance of others about 


us, and to ſecure us from their Jealouſy and Oppoſi- 


tion . Let us conſider, | 1. 

6.) What a Reliſh kind and pious Affections tend 
to give us for any Enjoyment. A Mind free from 
inward Bitterneſs and Diſguſt, and from all uneaſy 
and paining Reflections, is, in ſome Meaſure, ne- 
ceſſary to our Satisfaction of any Sort, or from any 
Thing. Now *tis the Exerciſe of kind Affections, 
that moſt effectually baniſhes all thoſe fretful and 
galling Paſſions, which ruffle the Temper and diſturb 
the Mind; and produces that inward Peace and 


Tranquillity, which is neceflary to any true Enjoy- 


ment. Temperance and Sobriety, in ernin 
dur private Affections and Deſires, do na 


and naturally contribute to our bodily Health and 
Strength; and alſo to our inward Eaſe, and the Con- 
tentment of our Minds; without which, there can 
be no Enjoyment : Nor is this in ward Quiet and Tran- 
quillity to be obtained by the greateſt Abundance 
of outward Things; the moſt affluent State — 


Prov. x. 9. and xii. 19. f 1 Pet. iii. 13. 
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found the moſt expoſed to 2 greateſt Diſturbances 
from every little croſs Accident or Diſappointment: 
IK will! be found in Experience, that the greateſt 
Enjoyment, and moſt lively Reliſh of the Gratifica- 
tions of Senſe themſelves, is to be obtained and pre- 
ſerved by ſuch a moderate and temperate Uſe of 


them, as is conſiſtent with Piety and Goodneſs; and 


does not interfere with the Enjoyments of a higher 
Kind already mention d. And thus we have con- 
ſidered, what a natural Foundation of Happineſs and 
* Piety and Goodneſs is. But, 

On the other Hand: the Workings of ſuch irregu- 
lar Paſſions as are contrary to Piety and Goodneſs, 
together with the uneaſy Reflections which attend 
them, make up the 23 Miſery. The Workings 
of Anger, Envy, Reſentment, Revenge, and the 
like unſocial Paſſions, raiſe moſt violent Tumults, 
and produce inward Torments in a Man's own 
Breaſt: They render the Mind ugly and defc-med, 
fo that it cannot bear the View of itſelf; and 
when in their Height and Strength, they ſo poſſeſs 
the Soul, as to exclude every relieving Thought; 
they tofs a Man out of one State of inward Torment 


. 


' Into another; from the Torment of Reſent ment, till 


the Paſſion is gratified, to the Tortures of Remorſe, 
_ ſucceeding the Unnatural Gratification. O- 
ther felfiſh Paſſions have a more flattering and a- 
greeable Appearance: But as all the* Pleaſure of 
them depends upon the Gratification of them, how 
liable are we to be diſappointed in that Purſuat ? 
And how great is the Anguiſh of that Diſappoint- 
men oſt- times felt; eſpecially if no Relief ariſes 
from Enjoyments of a better Kind? And, ſo far as 
theſe Paſſions lead us aſide from the Paths of Good- 
neſs, and carry us to any Thing hurtful to others; 
it may be evident, from what has been already ob- 
ſerved, that ow deprive us of greater Enjoyments, | 
than the Gratification of them will afford, and ex- 
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poſe us to renter wos zt be com 
it. Impiety and Neglect of God deprive us of 
thoſe Enjoyments and Comforts, which ariſe from 4 
Regard to his Being and Providence ; and whichare 
found of the greateſt Uſe to relieve the Mind, when 5 
it ſtands in ſpecial Need of Support. Ho] 


and diſturb'd muſt his Mind oft- times be, in ſuch 4 


mixed State of Things as the preſent, and under ſuch 
Diſaſters. as all Men are unavoidably expos d to, 
who is regardleſs of the Hand of a wiſe and 
Providence; or frets. and murmurs under the Diſ- 
penſations of it! And how can he miſs to be oſten 
ery to Fretfulneſs and Murmuring under many 
outward Events; who, inſtead of ſeeking his Hap- 
pineſs in thoſe inward. Enjoyments, which no out- 
ward Changes can rob him of againſt his Will; has 
his Heart ſo bent on his own ourward : Aﬀairs, that. 
he is — of the Welfare of others, and the ge- 


| neral Good! 


Further : What inward Pain and Remorſe muſt 
naturally accompany that Remembrance of his own/ 
Temper, and Reflection upon his Actions, which a 


wicked and impious Man cannot miſs to have! Who 


can expreſs the Anguiſh of his Mind, who cannot 
reflect on his Temper and Conduct, but he beholds: 
in himſelf fomerhin _— horrid and ſhocking, who; 
ſees himſelf ju piſed and hated by: oſs. a- 
bout him 1 Terrors muſt ſeize his Mind, who: 
is fill d with a juſt Senſe of the Diſp leaſure af Heaven! * 
which a wicked Man may well be in Fear of, even 
from God s Love of Goodneſs, and of the Welfare of 
his Creation, tho' there was no expreſs Denunciation 
of it. How difturb'd muſt be the Condition of his 


Soul, who is continually haunted by the Spectres of his' - 


Guilt ; ; and oft · times filld with juſt Fears, both fromy 
Men, and from the Deity, and even with imaginary 


ones! What Enjoyment can ſuch a one have, even. 
in _ — flattering Circumſtances of Fortune, _ 
ami 
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amidſt the greateſt Abundance of outward Things! 
— is the natural Portion of a wicked and vicious 
It may perhaps be thought, that, however is 
the Main, a benevolent and pious Temper and Be- 
haviour tends to our greateſt Enjoyment; yet, is 
ſome particular Caſes, it may be our Intereſt to act 
a contrary Part. It muſt be own'd, that one may 
in ſome e outward b for- 
ing the Ways of Piety and Goodneſs; and may 
ſuſtain ſomo outward Loſſes, by adhering to them: 
And yet this is far from being ſo often the Caſe; as 
one under the Government of Fancy and Appetite 
may, from their Suggeſtions, be in to think. 
But theſe ourward Advantages, obtain'd by any vi- 
cious Action, are always attended with an inward 
Loſs, which is not to be compenſated by them; as 
outward Loſſes attending the Exerciſe of Piety and 
Goodneſs, are accompany'd with inward Advantage 
and Improvement. Every Deviation from the Paths 
of ' Goodneſs breaks in upon that Tone and Turn of 
the Temper, which is the inward Foundation of 
Tranquillity and Happineſs ; and introduces ſuch a 
Diſorder and Corruption into the Mind, as we know 
not where it may ſtop: Every partial Diſorder within 
tends to an univerſal one, and is a Part of it; and is 
naturally accompany'd with Part of the Miſchief 
flowing from it, tho it may not be ſo plainly felt 
at the firſt : Every known and wilful Departure from 
the Paths of Uprightneſs muſt make Way for in- 
ward Reproach and Remorſe : Nor can any one know 
what Length the Miſchief may go he does himſelf, 
when he ventures to break that Peace of Mind, 
which he knows not when, or if ever, he ſhall 
wholly recover: And he who ventures all this Loſs 
for any outward Gains, makes but a fad Bargain: 
Even in this Senſe, there is a g. 
that warm and home ( 
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and ſetting forth the State of pro 
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What is a. Man profited, if Vel gain the whole Warld, 
and loſe his own Soul *? "Tis a vain Imagination to 
think, that if we adhere to Goodneſs and Honeſty, 
in moſt Inſtances, we may ſafely adventure to devi- 
ate from it ſome: This is to make Life a perpetual 
Inconſiſtency.. What ſettled Peace can there be with- 
in ; what re Tranquillity ; what ſteady Enjoy- 
ment in Life ; when one's Heart is divided, and he 
is at perpetual Variance with himſelf, condemning 


at one Time what he approves at another ? The onl 


Way to ſettled Peace and undiſturbed Enjoyment, 1s 


by ſteady Uprightneſs ; by one fixed and confide- 
rate Reſolution; which, once well formed, muſt be 
| ſteadily kept to, and all the Paſſions and Appetites 


brought under Subjection to it. 


I thought it needful to be at the more Pains to 


ſtate this Matter fully and clearly; becauſe leſſenin 
the preſent and natural Advantages of Piety and Good: 
neſs, and magnifying its preſent Diſtreſſes, is not 
only a Thing induſtriouſſy laboured at by the Ene- 


mies to the Cauſe of Virtue and Goodneſs ; but they 
are even ſeconded in this Attempt, unwarily I hope, 


by ſome who have thought, it ſeems, to ſerve the 


| Cauſe of Religion and Revelation, by repreſenting 
the preſent Condition of Virtue as moſt melan- 


choly and calamitous ; and with this prepoſterous 
View have joined in the Cry of N proud bappy; 


ſetting 1 rous Vice as a 
Condition to be envied, © were it not for the Awe of 


cc a bard Maſter, who, it ſeems, grudges us this Ha 
cc pineſs: But, What 18 — lead * 


to ſuch unfavourable Views of the preſent Portion of 
Piety and Goodneſs? Is it the Share good Men have 
in the common Calamities of human Life? But ſure 
theſe do not more befal good Men than bad Men: 
The moſt that can be ſaid of them is, that they fall 


- promiſcuouſly on the 5 and bad: A Ci nce 


WEE : which 
2 Matt. xvi, 2. 
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which may hinder the Difference betwixt them from 
being ſo conſpicuuus to all the World, but that the 
Conſideration of the Wiſdom and Goodneſs of the 
Univerſal Governour may afford us Ground to ex- 
Pect it ſhall one Day be more ſo; and this may 
Tender a Revelation, which aſſures us it ſhall be 
ſo, on that Acccunt, highly credible. Yet ſure this 
can never make the preſent Condition of a good 
Man, in any Reſpect, worſe than that of a bad Man, 


ſeeing common Calamities fall equally upon both; 


and cannot, certainly, ly ſo heavy on the good 
Man as on the other, but muſt fit eaſier and ligh- 
ter upon him, ſo far as he is in the Exerciſe of his 
Piety and Goodneſs, Is it, then, the peculiar Hard- 
ſhips and Sufferings good Men endure, on Account 
of their Goodneſs, or for adhering to a Cauſe which 
their Virtue obliges them to. maintain, that makes 
us think ſo unfayourably of their preſent Condition? 
But, have they not their peculiar Supports too? 
There is a Strength and Force, as well as Beauty, 
belonging to Piety and Goodneſs, ſo far as they pre- 
vail in the Temper and Conduct, whence the Name 
of Virtue is deriv'd to them: The Joys they afford 
tend to ſtrengthen the Temper, and give a Force to 
the Mind, to bear up under Oppoſitions and Hard- 
ſhips : There is a Firmneſs and Steadineſs, that is of 
their very Nature ; and a great Deal of their proper 
Exerciſe lies in forbearing Pleaſures, and enduring 
Pains, in the Maintenance of a ſteady Reſolution 
in preſerving that Temper, and keeping up to that 
Conduct in which the Soul finds its greateſt Enjoy- 


ment. *T1s not, certainly, any Loſs or Hardſhip | 


that may be ſuſtained in ſuch a noble Courſe, that 


can ly heavy upon i, Mind, who conſiders theſe _ 


as betalling him not without the ſovereign Diſpoſal 
of a perfectly wiſe and good Maſter, who ſees meet 
10 ro exerciſe him; who regards them as the a 
pointed Trial of his Virtue, by which it is to 
n 


* 


2 
exerciſed, bri ghtned, and 1 who conſiders 
the Loſſes he 3 ſuſtains, and the Sufferings 
which with a ſteady Mind he endures, as the Price 
at which he purchaſes Strength and. Freedom of 
Mind, and the Maſtery of himſelf ; greater Firm- 
neſs and Conſtancy in a good Caule ; and conſequent- 
ly an Enjoyment of inward Peace, and Satisfaction 
yet more uninterrupted, and more above the Reach 


of Diſturbance! But, ſuppoſe the Sufferings of a 


good Man come to the greateſt Extremity, and he 
endures the ſharpeſt Perſecutions; Why, this is 
far from being ſo often the Caſe, as may be ima- 
gin'd : For ordinary, a Man's Piety and Goodneſs 
itſelf affords him a peculiar Security againft the IIl- 


vill or the ill Deſigns of others: Tis commonly from 


Luſt of worldly Power or Wealth that the Violence 
of Perſecutors ariſes ; and tis, at leaſt, an imagin d 
Oppoſition of worldly Interefts that makes the 
good Man fall under 1t ; while his being on the Side 
to which his Virtue obliges him to adhere, (but 
which his Perſecutors, perhaps, call Hereſy) is but 


the pretended Cauſe of their perſecuting him; and 


were this Pretence wanting, others might be found 
to patromize that Cruelty and Oppreſſion, which, in 
Reality, has its Riſe from other Cauſes. And, in 
the Caſe of ſuch Suffer ings, even ſetting aſide future 
Rewards, a good Man may have the Proſpect of a 


great Deal of Good to be done by his firmly enduring 


_ to which 4 Pleaſure he 3 rivate 
vantages; and even, perhaps, a Life, which, pro- 
long' d with the hands geriet a Cauſe, — 
be to him a wrerched and miſerable one. And, if 
tis moſt delightful ro behold a good Man maintain- 
ing à noble Struggle with Adverſſty, and holding 
on hig well-choſen Courſe amidſt the worſt Shocks 
of Cltnity + what a vaſt Joy muſt it be, for a 
Man's own Mind to applaud him, as the good and 
ſteady Man, firm and unmoy'd in the beſt of 
VERS { — 9&0 89 een . Cauſes a 
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Cauſes! If WEEN for one good Man ſome would: 


even dare to die*; muſt not a truly good Man die, 
with Pleaſure, for the Good of Mankind, or of his 
Country; or for the Advantage of that Cauſe, which 
he looks upon as the Cauſe of God, and of the Hap- 
pineſs of Mankind? And, all the while, in the un- 
equal Compariſon that is made betwixt the preſent 

Condition of a good and bad Man, there ſeems to 
be very little Account made of the peculiar Calamities 
which attend the vicious; and that commonly in the 


moſt proſperous outward Circumſtances; Calamities 
far greater, as they immediately affect the Mind and 


Soul ; and which more conſfantiy attend the vicious, 
as ariſing from the inward Temper itſelf ; than any 


outward Calamities which ſometimes befal the good 
and virtuous. Did we fairly take the i7ward Condi- 


tion, as well as outward Circumſtances, both of the 
pod and bad into the Account, we might ſee abun- 
t Ground to conclude ; not only that, ſuppo- 
ſing both on an equal Footing as to outward Things 


there could be no Queſtion which had the greateſt. 


Enjoyment : But alſo that, ſuppoſing the bad Man 
had commonly the Advantage in outward Reſpects, 
yet the inward Enjoyments of a good Man will com- 
penſa te his outward Loſſes and Afflictions; whereas 
the greateſt Affluence of outward Things will not 
compenſate the Want of inward Peace : And, howe- 
ver dazzling an Appearance the Splendour of Great- 
neſs, Elevations of Fortune, and the Blandiſh- 
ments of Senſe, may make to thoſe who look only 
on the Outſide of Things ; they can afford but very 
ſlender Enjoyment to one void of Peace within, di- 
ſturbed by the Workings of irregular Paſſions, and the 
Remorſes of a guilty Mind. , 

So that Piety and Virtue is, in its own Nature, al- 
ways, the Good, and Vice the Ill, of every Man; 
that Temper and Conduct, which is * Or others 
about us, is alſo beſt for ourſelves ; And 10 far as we 
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are wanting to „* the Gogd of our Neighbour, 
and of Mankind; we are fo far wanting to ourſelves, 
and ceaſe to promote our own Good and dy 5 on 
From all which the general Concluſion follows, 
with the greateſt Clearneſs and Evidence: © Thar 
cc there is a manifeſt Difference betwixt one Kind of 
ce Diſpoſition and Conduct of Men, and another; ac- 
& cording to which the one is Good, the other Evil; 
ce eyen tho no Law did enjoin the one, or forbid the 
cc Other: And this Difference is as certain and un- 
ce changeable, as that betwixt Light and Darkneſs, 
ce a bitter and ſweet Taſte; the one no more ariſes 
c. from, or is alterable by, the meer Will and Plea- 

ge ſure of any, than the other.” . | 


From what has been diſcours'd on this Argument 
it may appear: That, it is doing moſt uſeful Service 
to the Publick, and to particular Perſons, and even 
Tranſgreſſors themſelves; for every one, in his proper 
Station, and, as he has Opportunity, to uſe the beſt 
Methods in his Power for putting a Stop to the Tor- 
rent of Vice, and promoting a Reformation of Man- 
pers : And that they who join 7 3 in Societies 
for this Purpoſe, that they may the better be aſſiſt- 
ing to one another in it, are engaged in a good Cauſe, 
What Pity is it, if ſo. good a Deſign is ever ex- 

ſed to Reproach, by a wrong or indiſcreet Ma- 

gement of it? This, theretore, I hope You, 
who are engag'd in Reforming. Societies, will care- 
fully guard againſt, in all Inſtances. | 
| here is one Caution, particularly ; which ſeems 

to me of ſuch Importance, that I we * forgive 

me if I cannot but put you in Mind of it; namely, 
That tho? there are other Methods proper to be uſed 
for reclaiming our Neighbours from any Thing that 
is amiſs in them, as Inſtruction, Perſuaſion, and the 
Influence of a good Example; yet the Method of 
ech ne Offenders, is to be confined to ſuch Crimes 


* 


the vicious as are hurtful to others about them, or 
; | liſturb. 
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diſturb the Peace of — 5 3 And therefore, 
you are carefully to beware, that, under Prerence 
of puniſhing Crimes, you do not unjuſtly reſtrain 


Men from the free Exerciſe of their natural and unalie- 
nable Right of enquiring for themſelves in Affairs of 
Religion; and acting agreeably to the Light of their 
own Minds; ſo far as it does not lead them to commit 
any Matter of wrong or wicked Leudneſs, by which 
their Neighbours are injured, or their natural or civil 
Rights invaded. It would certainly be a moſt auk- 
ward and inconſiſtent Thing; if they who ſet them- 
ſelves to bear down and ſuppreſs Vice; ſhould, un- 
der that Colour, ſet themſelves to ſuppreſs by Me- 
thods of Violence the Exerciſe of a Right, withour 
the Exerciſe of which in ſome Meaſure there could 
be no Virtue ;- the Right of Conſcience, and private 
Judgment in Matters of Religion: How abſurd and 
inconſiſtent would it be, if the Members of Societies 
for . ng Mamers ſhould themſelves, aud 
pretending to act in that Character too, be guilty 
of the greateſt Iniquity and Injuſtice? Should be- 
come Perſecutors and injurious? or permit themſelves 
to be made the Inſtruments or Patrons of any Mo- 
tion or Attempt to deprive their Fellow- Subjects of 
any of their valuable Liberties and Privileges; or 
infringe any of thoſe natural or civil Rights, in the 
Poſſeſſion and Exerciſe of which *tis the proper Of- 
fice of the Civil Magiſtrate to protect and defend all 
Good Subjects ? | 
1 Evils, and Characters of Degene- 
racy, to be lamented in the preſent Age; there is one 
very great Bleſſing, which all good Men have Ground 
to rejoice in: That the Principles of Liberty, the 
Rights of Conſcience and private Judgment, are bet- 
ter underſtood, and more regarded, than (for any 
Thing I know) they have ever been in former 
Times; and I believe I may adventure to ſay no 
leſs, if not more, in Great Britain, than in any o- 
ther Country under the Sun. While this Happineſs | 


| con 


. 


_obferv'd, proper to be uſed by all, as they have 
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continues among us, as I hope it will continue, 
ſpread, and grow; eſpecially while we are under 
« Protection of a Government which, in the ma- 
king of Laws and the Adminiſtration of Juſtice, acts 
wk ſuch a ſacred Regard to theſe Rights; we may 
hope that valuable Improvements, 1n all uſeful Know- 
ledge, ſhall take Place ; while the great 'Barrs a- 

inſt a free and impartial Enquiry, ariſing from a 
Ke rd to worldly Intereſt and the Fear of Man's 
I ment, are remov'd: And when Truth in Reli- 


; gion and Morality obtains a fair Trial, Reaſon and 


rgument free Scope, we may expect that Impoſ- 
tures of all Kinds ſhall be more and more detected; 
the Kingdom of Darkneſs, which has been chiefly 
Ae by Methods of Violence, and the Inter- 
poſal of the ſecular Arm in Affairs of Conſcience, 


tall be more and more weaken d; falſe Reaſoning, 


and ill-plac'd Raillery and Buffoonry, will not long 
ſtand the Teſt, but one Time or other expoſe them- 


ſelves; and the Folly and Abſurdity of thoſe ſhall 


more and more appear, who call Evil good, and Good 


evil, &c. 


Only tt concerns us to take great Care that we uſe 
not our Liberty for a Cloak of Licentiouſneſs* : That we 
don't make U e of that Liberty we have, and ought 
to have, of acting agreeably to the Dictates of our 
Conſciences, 2 Fear of Man's Fudgment; as a 


Pretence to cover Over- acting contrary to the Dic- 
rates of our Conſciences, without Fear of the righteous 


1 of God. If ſuch Licentionſnels ever hurries 
Len on to the committing Matter of wrong or wie- 
ked Leudneſs againſt others; the governing Powers 
in civil Society, who are Guardians of the Publick 


Peace, have a Right, and tis their Duty, to reſtrain 
it by proper Animadverſions and Puniſhments ſuited 
to the Nature of the Offence. © 19) 


But there are other Methods, as I have already 
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ny for recla * cheir Neighbours from 
whatever is wrong in their Temper or Behaviour: 
the Methods of Inſtruction and Perſwaſion; and 
the Influence of 4 good and engaging Example. In 
all theſe it particularly becomes the Members of re- 
forming Societies to ſhow themſelves Patterns of good 
Works *: and tis the Buſineſs of every good Man 
to ſecond their laudable Endeavours. Particularly, 
as the moſt effectual Way of introducing and promo 
ting a general Reformation, is for every Man to re- 
form one; and. a good Example is, by the Bleſſing 
of God, of great Influence for gaining and reclaim- 
ing Offenders ; every one may contribute ſomie Part 
towards a general Reformation of Manners, by a- 
mending whatever is amiſs in himſelf, and ſhowing 
forth in an exemplary Behaviour the Beauty and A- 
miableneſs of Holineis and Goodneſs : And it eſpe- 
cially becomes the Diſciples of JESUS, to depart from 
Iniquity ; and to ler their Light ſo ſhine before Men, 
that they may ſee their good Works, and glorify their 
Father who is in Heaven | 
It would alſo contribute very much to the promo- 
ting a general Reformation of Manners ; if Maſters 
of Families would take ſuch Care, as their Place en- 
ables and obliges them to do, of the Manners of 
their Domeſticks ; particularly, by a more careful 
and diligent Practice of that- important, but, much 
negleed Duty of Family-Inſtruction: And if Pa- 
rents, and others to whom the Education of young 
ones is committed, would lay out their main in 
forming their Minds; this is the Foundation on 
which an effectual Reformation of Manners muſt be 
built. There is nothing, indeed, has a more diſmal 
Aſpect upon the riſing Age; than the general Diſ- 
ſoluteneſs of the Youth : thus, ( together with a cer- 
tain Vanity of diſtinguiſhing themſelves ſome Way, 
when a Regard to a valuable Reputation is gone ) 

looſe 

and 


prompts them to ſwallow and eſpouſe the moſt 
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and diſſolute Principlh; 133 lays them open to the 


Snares laid for them by any deſigning Seducer, who 


will favour them with a ſhallow Argument, a merry 


Story, or a ſordid Jeſt; which they may have in 
Readineſs to oppoſe to any ſober Admonition or 
grave Argument laid before them by others, or any 
remaining Checks of their own Conſciences. 
I cannot help aſcribing this general Corruption of 
Youth, in a great Meaſure, to the groſs and general 
Neglect of a rational and virtuous Education. How 
many, alas! take more Care of the training of their 
Dogs and Horſes, than of their Children and Heirs?' 
And, even among thoſe who are not altogether care- 
leſs and negligent of the Education of their Children, 
how much of that Concern which ſhould be laid out 


in forming their Minds, is altogether ſpent in teach⸗ 


ing them Things that are of no Uſe to them in the 
Way of Life tor which they are deſigned ; or, at 
beſt, training them up in Accompliſhments which 


good and virtuous Mind? And I ſpeak it with very 
great Concern; I cannot help bein A 


at the Looſeneſs and Debauchery ſo . — lamented 


in many, who ate obſerved to have had the Benefit of 
a Religious Education, may often be found to proceed, 
in a great Meaſure, from that very Education itſelf, as 
ris managed: For I, may appeal to Attentive Gb. 
fervers, whether that which obtains the Name ot 


are trifling and inconfiderable, in Compariſon of a 


a Religious Education, does not often turn out in fuch 


a Shape as this? The Care of Parents, or Inſtructors, 
about the religious Part of Education, is 'almo 


wholly ſpent In inculcating upon young Ones the 


Shibboleth of a Party; eee them acquainted 
with, and inſtilling into them a Regard for the par- 
ticular Doctrines or peculiar Forms of their on Sect; 
in which there may oft- times be found a Mixture 6f 


Things abſurd or trifling ; which yet are inculcated 


with as great Earneſtneſs, and by the fame Methods 
with the moſt, weighty Ky important Points; 


ie while 


r 
— — 
— — 


— _ * N . * - Pg 9 OS 
" S -- a = 1 1 
A 8 — —— — 
* 


. 


5 
; 4 
of 


95 
chiles at Pains are FE, 14 ire in them, at the 
ime, a ſtrong Averſion to thoſe of another Way 


of " Thinking. and that by Methods . which even a 


 Giples as will ſtand the Teſt of a moſt ſtrict Examina- 
tion; any Inſtances of good Practice they are taught, 


are recommended and enforced by meer Authority; 


or by the Awe of future Rewards and Puniſhments 3 
whizh, as they are made Uſe of without ever explain- 
ing the Nature and Juſtice of them, can contribute no 

ore to promote a liberal Piety and Virtue, a Reliſh 
or true Goodneſs, and Savoùr of Honeſty in the 
Mind, than Whips and  Sugar-plumbs; While, in 
ll the Offices of eligion to which they are accu- 
tomed they are detained before the Lord * ãgainſt their 
il 5,forged to run the Round of certain Forms 
pow no Good n,; no Careyorng Alen to inſti 
ro t a, juſt Senſe and Tio of true Piety an 
tion, or a Regard to any valuable Purpoſe 1n ſuch 
bſervances, fave only the pleaſing of of neue pan, 
whoſe Devotion and „ at the ſame Time, t = 
| ibſerve to be exerted in uch a Way as tends to give 
no amĩable and inviing, but rather à diſguſt- 
1ng and oriidding View of it: And all the kill, 
their kind an ZZ pres Affections are rather check'd, 
than forward improy'd.; while e every ſelfiſh 
Haber and Appetite, W of being e 
eck d and corrected, is rather in many Ca 

Pore and encouraged ; only che Exerciſe of them 
in ſome ſtances is reſtrained, not by an 
rational a neal to cure the wrong Turn in the 
fone hut by poſitive Precepts as to ſugh and ſuch 
ances ; and by an Awe and Conſtrain 
Po che the young One knows he ſhall © one Time 


Hd of, « d longs « to be Kae fon, 


4+ 44 is 


Hh Capacity may diſcern to be contrary to 
uch and Charity: And inſtead of forming their 

to a rational lente of Good and Evil, a Taſte 
d Re for true Piety and Virtue 7 a ſach Prin⸗ 
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hw or de that be hold . 
ma be d to be the Conf equence, w 

oung Thing, were the ſmall Potrion of eommorr 
Ih ſuch a_Turoring has left” him, and with warm 
Blood and ſtrong Paflions," gets out 7 en. 
mk. World ? When a Creature thus ( neglected 
ſhall F fay, ot rather ) with great <a Fidel, . 
conies to ated from ach Fetters, Sid | 
rid of ſuch l Reſtraints? When the raw un- 
formed Yout gomes once nk. 2s, perhaps with a ſcan- 
ty Portion of Underſtanding, and very flender Ex- 
erciſe of Reaſon he ma it br 1 aw or Weak⸗ 
neſs in ſome Thing s that, it may be, he has been 
taught to lock u 5 as = We God and 
Virtue, Goodneſs and ; muſt it not be na- 
niral for him, upon ſuch a Diſeoviry, with the Con- 
eurrence of wild Paſſions uſed to no regular Govern- 
ment, to draw very general and hafty Concluſions 
ro throw up at once every Thi he has been former- 

taught, and Which, his tion has furniſhed 
im ach nothing to fl for, more than for ſome 
Things he has n an to he trifling and abſurd ? 
abahdon 2 ply which both by Inſtruction and 
Exkinple, ne has t to bel troubleſome and 
ful ; and dealt hi fro a Way of Life, which. 
his Appetites tell bin is is oo delightful, but from 
which hitherto he has been ri; potcully reſtrained 1 
I'm afraid we may [Pp iS of feeing any 
Reformation Ming. outh, till ſuch 
in their Education ade — till che 


bre in training up of you 19 Ones be duplo 


6 Fas | 


forming their Minds right, Pains mu 
taken to — oh into tem, according as their Capa dry nb 
ties gradually o ome Under andin -S 
ke of true 9 nes ant and Virtue; anding of th 
of God, and of che Obligations we are * to Rang 
pſt-Notions of the Nature of pwr and undefiled NH. 
Zion, as tis founded on a Senſe of the tmalttrable Di. 
terence betwixt moral Good and Ex, and the _ ' 

0 


of a perfectly good God 5 together with ſome, juſt 
Underſtanding of the ant Terdency and Influence, : 
of true Piety and Virtue prevailing in the Heart, to 
the preſent Improvement, Pleaſure and Satisfaction of 
the Mind, and to the ſertled Peace and co infor 4 


of the whole Life. And with this Care to inform, 
their Judgments, muſt be joined the moſt careful aud. 
_ Engaging Endeavcurs, to form their Minds to a, 
Taſte and Reliſh of true Goodneſs, Virtue and Piety :_- 
not only by deſcribing to them, as clearly and fully, 
as their Capacities will allow, ſome of the inward 
Enjoyments ariſing from them; but alſo kite 
them upon reflecting on any Experience or Feeling ot 
chat Kind they themſelves may have had, and lead- 
ing them gently and by winning Methods to make -* 
Trial in:{cme Inſtances; and thus gradually training 
them to ſeme Experience of this Sort: But above ally 
by the Influence of a rene t 


* 
an eaſy familiar and en 2g10g 16w of the Beaury 
of Holineſs, and Goodneſt ; fuch an Example of 725 8 


"% 
1 


Conformity to the ſeveral Rules of pure aud mud e 
Religion, as may ſet true Piety, and'the ſeveral Virtues 
to which it animates, before their Eyes in its nativ 3 
Amiableneſs; and ſhow them that it is a molt kind 1 

and benign, a moſt happy and comfortable Thing. 
In all which, great Care muſt be taken to ſuit the 
Manner o TG T0 and e to the 155 | 
Opening of their Cities, to their Tempers and the 
1 early diſcover ; heedfully 2 
catching at all Advantages aftorded by the natural 
Kindneſs and Tenderneſs of their Tempers, and- any 

little Sparks of Goodneſs, and a Senſe of what is fair 
a4 -— in Manners, they ſhow of their S.] 
r Med anal 
Per I have enlarged upon this Subject, beyond 
the = oe Ae which falls 55 Share in ch 2 Bil 3 
courſe as this: But, methinks, not beyond its Irapory J 
tance, to a General Reformation of as... 
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